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The reason which induced our Lord to pronounce this parable 
is a very striking one. It was after the conversation with the rich 
young man that He told it. The young man had left the Savior 
sorrowfully, when told by Him: “Go and sell,” ete., ch. 19, 21. The 
action of the young man must have been a great disappointment to 
all who had witnessed it; and as he was going. away, the Lord turned 
to His disciples and said: “Verily,” ete., vv. 22. 23. This sad remark 
of the Lord caused fearful astonishment to the disciples. ‘Who, 
then, can be saved?’ they asked; for the words of the Savior cast a 
shadow on their hope of future happiness. Jesus looked at them affec- 
tionately and said, reassuringly: “With men this is impossible; but 
with God all things are possible.” This might have ended the affair, 
had not Peter suddenly made a remark which plainly showed his 
vanity and greed. “Behold,” he said, “we have forsaken all, and 
followed Thee; what shall we have therefore?’ The Lord did not 
at once rebuke the mercenary spirit that spoke from these words; He 
replied, still reassuringly: ‘Verily, I say unto you,” etc., vv. 28. 29. 
What forbearance with the selfishness of an unprofitable servant do 
these words of the Lord breathe! And besides, the bountiful reward 
which the Savior here holds out to Peter should have caused a blush 


“to mantle Peter’s cheek. Surely, Peter could not but feel that in 


view of such a reward his question, “What shall we have therefore?” 
had been very, very small. 

But Peter’s selfish question called for further action, and so the 
Lord added to the promise of everlasting life these solemn words: 
“But many that are first shall be last; and the last shall be first,” 
and then went on to tell the parable of the grumbling servants. The 
main purpose, therefore, of this parable is to rebuke a certain spirit 
which sadly enough crops out only too often in the disciples of Christ, 
and hinders their work in the vineyard of the Lord, the Church. 

I have, on previous occasions, shown how this parable exhibits 
the truth, that salvation is by the sovereign grace and good pleasure 
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of God. To-day I wish to single out a particular feature of this 
parable, on which much that Scripture has spoken elsewhere shall 
be focused. The action of the malcontents in our Gospel is rebellion 
against God; but it affects, in another way, the fellow-laborers of 
these grumblers. Let us study this side of the Gospel to-day. I shall 
invite your devout attention to a consideration of 


THE SIN OF THE MURMURING LABORERS IN THE VINEYARD. 


I wish to describe, 
1. The sin itself; 2. Its punishment ; 3. Its cure. 


il 

The trouble in our text commences at the distribution of the 
reward to the laborers. The complaint was, on the part of those first 
engaged, against those engaged last, and its ground was stated to be 
this: “These last have wrought but one hour, and thou hast made 
them equal to us, which have borne the burden and heat of the day.” 
Mark well! The complainants do not urge that they have not re- 
ceived their covenanted hire, nor that they have suffered an unex- 
peeted and unjust deduction of wages, nor that they are made to 
incur any loss whatever; but this is the complaint, that others have 
been treated too well by the master of the vineyard. Again we 
observe that their complaint is not, that the master had promoted 
those hired last above the early laborers, nor this, that the former 
have been paid more money in the bulk than the early laborers, but 
this is the complaint, that the master has treated the last equally as 
kindly as the first. This procedure of the master had been watched 
with ill-eoncealed displeasure by the grumbling workingmen. Their 
face had assumed that peculiar expression which bespeaks offended 
vanity and disgust at the success and blessing of others. The master 
charges them with having evil eyes, 7. e., eyes which could not with 
unselfish delight look at the good fortune of others who were seem- 
ingly preferred a little before them. Have we a name for this sin? 
Yes, this is the sin of envy, the power of which Solomon had learned 
to dread more than an honest, open-hearted opposition; for he says: 
“Wrath is cruel, and anger is outrageous; but who is able to stand 
before envy?’ The apostles have, all of them, given their strongest 
warnings against this sin; for it is this sin, in particular, that crops 
out among the laborers in the Lord’s work, that is, the active members 
of Christ’s Church. The apostles, too, have stated the characteristic 
signs and concomitants of this sin, in order that everybody might 
know at once when he is guilty of it, or is in danger of committing it. 
The worst congregation in this respect during the ministry of St. Paul 
was the congregation at Corinth, which had come completely under 
the distracting influence of the envious spirit, ever since they had 
split into factions about their favorite preachers and their spiritual 
gifts. These people the apostle warns, “lest there be debates, envy- 
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ings, wraths, strifes, backbitings, whisperings, swellings, tumults.” 
And there is probably a good deal of practical experience expressed 
in the advice which the apostle gives to Timothy, when he describes 
the envious man as follows: “He is proud, knowing nothing, but 
doting about questions and strifes of words, whereof cometh envy, 
strife, railings, evil surmisings, perverse disputings of men of cor- 
rupt minds, and destitute of the truth.” St. Peter combines envy 
with malice, guile, hypocrisy, and evil speaking. 

The occasions for envy are as numerous as the blessings of God 
and the good works of His children; for it is for either of these, 
and both of these, that men are envied by their fellowmen. The 
Preacher recounts his observations among men thus: “I considered 
all travail, and every right work, that for this a man is envied of 
his neighbor.” Envy has embittered the life of all the saints of God. 
When Isaac reaps a good crop at Gerar, the Philistines envy him. 
When Joseph receives the coat of many colors from his father, his 
brethren hate and envy him so much, that, as Moses puts it, “they 
could not speak peaceably with him.” When Jacob’s flocks increase, 
he overhears one day the envious whisperings of Laban’s sons: “Jacob 
hath taken away all that was our father’s, and of that which was our 
father’s hath he gotten all this glory.” And as he meets Laban soon 
after, he notices that Laban’s “countenance is not toward him as 
before.” Rachel pouts and frets in her envy against her sister, and 
says to Jacob: “Give me children, or else I die!” Saul hears the 
women’s song of welcome after the slaying of Goliath, and from that 
day forward he eyes David. When the Jews at Antioch behold the 
success of Paul and his widening influence among the Gentiles, they 
begin, from envy, to contradict the teaching which they had first 
received, and even blaspheme in the attempt of reducing Paul. And 
at Thessalonica these same people assault the house of Jason, be- 
cause envy would not allow them to rest while Paul preached. And 
last, not least, Matthew tells us in his account of the Lord’s trial: 
“Pilate knew that for envy the Jews had delivered Him.” 

These instances may go to show that there is really nothing that 
can escape envy, but, as a rule, it is the bestowal of some good, some 
blessing, whether success in his labor or business, or a little advance- 
ment in rank and authority, or some laudable and virtuous achieve- 
ment, or any other excellency or merit, that excites this poisonous 
passion, which Chrysostom has called the devil’s favorite saddle horse, 
and which the ancient moralist has compared to the ugly toad that 
sits beneath the blooming vine bloated and swollen with envy because 
of the sweet fragrance of the vine. Envy, being in essence a very 
acute form of selfishness, is a breach of the entire second table of 
commandments, and cannot coexist with faith. Paul has, both to 
the Romans and to the Galatians, catalogued envy among the works 


of the flesh. 
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2. 

Envy receives its punishments in this life, and, if not repented 
of, also in the life to come; and both kinds of punishments are in- 
dicated in our parable. The temporal punishment is indicated in 
the prompt refusal of the master of the vineyard to allow the claim 
of the grumbling workmen. He takes a very decided stand against 
them, arguing their own injustice to their face, reminding them of 
his sovereign good pleasure, and lastly, causing them to behold them- 
selves in all their ugliness when he mentions their evil eye, with all 
that this well-known expression has meant to convey. The eternal 
punishment is indicated in the words which the Savior had addressed 
to Peter before He began this parable, and which He now repeats: 
“So the last shall be first, and the first last.” That is the Seripture 
way of describing the everlasting degradation of an unrepenting 
sinner, whom God will at the end cast off, no matter how high He 
may have raised him in this life. 

As regards the temporal punishment of envy, we may say that 
God allows envy to consume itself, as the reptile blinded with rage 
is known at times to strike its poison fangs into its own body, and 
perish with the very excess of its passion. Solomon has indicated 
this punishment when he calls envy “the rottenness of the bones.” 
And in his observations the Preacher, speaking of this same vice, 
says: “This is also vanity and vexation of spirit. The fool foldeth 
his hands together, and eateth his own flesh.” Strikingly this last 
remark shows the unnerving, paralyzing effect of envy; it renders 
unwilling and unfit for every good work. Idly consuming time with 
his own self-made misery, and decrying in his very heart the better 
works of his neighbor, the envious person is, at the same time, power- 
less to do anything good himself to offset the neighbor’s work, and 
so increases both the neighbor’s excelleney and his own inferiority, 
and thereby adds fuel to his passion, and raises that passion to a 
madness, because with each day the distance between himself and his 
rising fellow-servant grows distressingly greater. The old heathen 
physician Galenus has written a book about “the diagnosis and cure 
of the diseases of the soul.” When he comes to envy, he says. “As 
regards envy, of what use is it to say much about it, since of all 
vices this is confessedly the ugliest.” And his countryman Cicero, 
another heathen, has called envy of all diseases of the mind the most 
common. So much even the unillumined eye of pagans could see. 

Sad in the extreme are the results of envious dealings among 
men. How much good has been left undone, and how much good 
that was in process of execution has been checked because this mire 
of envy would fasten itself in thicker and thicker clods to the 
wheels! And besides, how much positive wrong has been done 
through envy! Whisperings of jealousy would first estrange hearts 
which had, like those in our text, been working in a common cause 
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and side by side in the vineyard of the Lord, and these whisperings 
would soon be swelled into accusations. “If ye have bitter envying 
and strife in your hearts,” says James, “glory not, and lie not against 
the truth. This wisdom descendeth not from above, but is earthly, 
sensual, devilish. For where envying and strife is, there is confusion 
and every evil work.” Thus, in the further progress of this vice, 
the envier, after having become a plague to himself, becomes a sore 
annoyance to his fellowmen; for he interferes in their work, he de- 
tracts from the merit of that work, he insinuates suspicions against 
them, which will prove seeds of trouble yielding a harvest of dis- 
tress when they are ripened; and, in general, he freezes the spirit of 
joy and cheer in his brethren by his dissatisfied behavior. 

But the everlasting punishment of envy is truly awful. It is 
a fearful truth which the Preacher utters, when, reviewing the de- 
struction of the grave, he says: “The dead know not anything, neither 
have they any more any reward; for the memory of them is forgotten. 
Also their love and their hatred, and their envy is now perished.” 
And that not a few of the envious were brought to an early grave 
just by their passion, we learn from Job, who says: “Wrath killeth 
the foolish man, and envy slayeth the silly one.” Then, when they 
reach eternity, where all the longings of the heart might be stilled 
with the fullness of the pleasures of glory and bliss never-ending, 
they find themselves worse degraded than they had been here in time. 
They have allowed their envious flesh to cheat them out of the crown 
of everlasting life, and the galling experience that others have risen 
above them continues in eternity, continually goading the dissatisfied, 
selfish heart, and urging it on to frenzy in its unbelief and unre- 
penting stubbornness. 


3. 


There is a cure for this disease. Let us study it in conclusion. 
The Lord reminds His grumbling servants of His righteous goodness 
and His sovereign power. These attributes of God we should all 
consider, in order to be spared the pangs of envy, or to recover from 
its attacks. God, in His dealings with men, is always righteous and 
good, 7. e., He gives to each and every one his due, never canceling 
a promise, never decreasing a reward, never stinting a gift. Nor does 
the envier in his brighter moments charge God with unfaithfulness 
toward him. Now, if we have received from the righteous, true, and 
faithful God what we want and what we need, should not gratitude 
for the gifts received render all pining about gifts which we have 
not received impossible? Oh, if the envious would only turn their 
thoughts inward, homeward, instead of allowing them to roam abroad 
and to scrutinize the affairs of others! God has dealt bountifully 
with them, and their life-time will not be sufficient for expressing 
their thankfulness to Him, say only for the one gift, that their sins 


IS 
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are forgiven them, also their envy, and that they are brought to 
faith in their Redeemer, the vietim of men’s envy, and the Atoner 
for the sin of envy. 

Secondly, we should consider that God would no longer be God 
if He had not the free, sovereign power to dispose of us, of our 
possessions, and gifts, and talents, and endowments in whatever 
manner He may choose, and in whatever manner these things 
can be turned to best account for His Church and for all people. 
What if one comes in at the eleventh hour, taking a place by 
our side, who have been long in the work, who understand its 
details, who have gathered experience, and authority therewith; 
what if the Lord shall make much of what looks to us to be worth 
very little? Are we to measure the value of things for Him? Shall 
we assign the honors to be conferred in His kingdom of grace and 
glory? God forbid that we should conceive even the thought of such 
impudent rashness! God forbid, too, that we should ever wish for 
the privilege of awarding God’s honors; for we should surely make 
the sorriest failure. It is God who calls each to his peculiar work, 
to a peculiar corner in the great vineyard. To God each laborer has 
his worth; it may be a slight accomplishment, some violet virtue that 
has escaped everybody’s notice, some modest service without pre- 
tension, that is worth a very great deal to God in the execution of 
His eternal purposes. Or if this supposition fails, if we must con- 
fess ourselves utterly unable even to guess at a reason for the Lord’s 
doing, we should content ourselves with His exalted sovereign good- 
ness, which is wise beyond our ken and good beyond our computation. 
It is all well whatsoever God does. If He makes the small great, or 
the great small; if He prefers the last before the first, putting Jacob 
in the place of Esau, it is all wel. He makes no mistakes; and 
beyond His ruling even the envious with all his fretting and worry 
cannot go, wherefore the Psalmist encourages the innocent: “Fret 
not thyself because of evildoers, neither be thou envious against the 
workers of iniquity.” To what place and work God assigns us, and 
whatever success He bestows upon our efforts, let us be therewith 
content, and in quietness ply our several tasks, each minding his 
business with zeal and care. While the burden and heat of this 
working day lasts, before the night cometh when no man shall work, 
let us beguile the swiftly passing hours of toil with thoughts and 
songs of the Savior’s love. He died for us poor, undeserving sinners; 
He forgave us all our iniquity in Baptism; He is striving now by 
His Word to make us wise unto salvation, and He will give at the 
end to each of us an exceedingly great reward, for which we shall 
not be able to sufficiently thank Him during the endless ages of 
eternity. Amen. 


SERMON FROM THE GOSPEL FOR SEXAGESIMA SUNDAY. 23 


Sermon from the Gospel for Sexagesima Sunday. 
Luke 8, 4—15. 


Speaking of the success of the ministry of the Gospel, Paul says: 
“Now thanks be unto God... savor of life unto life,” 2 Cor. 2, 14—16. 
This passage is of primary importance in understanding the practical 
results of the preaching of Christ, which are here stated to be two- 
fold: one constructive, the other destructive; one life-bestowing, the 
other death-dealing. In one or the other of these two ways the 
Gospel leaves every person to whom it is applied. “The preaching of 
the cross is,” ete., 1 Cor. 1, 18. 

This being so, it can never be said of the Word of God, when- 
ever and wherever it has been proclaimed, that its preaching has been 
in vain. The last day will fully reveal all its effects upon each and 
every one who has come within hearing distance of it. The Gospel 
is even now gradually drawing the lines of division between the 
sheep and the goats. 

This subject is of such vital importance, and concerns each in- 
dividual hearer of the Word of God so directly, that it need but be 
stated to at once arouse the keenest interest. One question before 
others is at once suggested as soon as the twofold consequences of 
the preaching of the Gospel are stated. It is this: Why is not the 
Gospel a savor of life unto all who hear it? This question could not 
possibly be answered in a more practical manner than by the parable 
of the fourfold acre. 

This parable our Lord spoke when great crowds of listeners had 
flocked to hear Him. It seemed as if He was meeting with an 
overwhelming success, and had just cause to be satisfied with His 
work. However, this illustrious occasion affeeted the Lord, who tries 
the hearts of men, and who is not deluded by outward appearances, 
quite differently from what it would an ordinary human preacher. 
To this great gathering the Savior expounded the solemn truth, that 
out of the number of those who are outward hearers of the Word 
only one fourth part actually attains to life everlasting. This was 
eertainly the most startling and the most practical theme which could 
have been discussed upon such an occasion. It is useful both as a 
warning and as a consolation; and we shall now use it, with the 
assistance of the Spirit, in both these ways. 

THE PARABLE OF THE SOWER: 
1. As a warning; 2. As a comfort. 
1% 

That the parable of the sower treats of the visible success of 

the holy Gospel is shown by the Savior’s own interpretation which 


He offers by request of His disciples. “What might this parable 
be?” they ask; and He answers: “Unto you,” etc., Luke 8, 9. 10 
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And then He proceeds to expound the parable, item for item. Let 
us pause awhile at these words before examining the parable proper. 

“The mysteries of God” is the Savior’s theme in this sermon. 
Paul calls himself a “steward of the mysteries of God.” The works 
of an evangelical pastor, his preaching of repentance and faith, his 
administration of the sacraments, is a wonderful, mysterious, and 
divine work. God is in it; the Holy Spirit goes forth by the Word 
and operates by the water of Baptism, and by the bread and wine 
of the Lord’s Supper. And because God is in these means, therefore 
they are efficient and produce wonderful changes. They turn a 
sinner into a saint, they make wise the simple, they give us joy for 
weeping, and shining garments for sackcloth and ashes; they can 
dry tears and make a devout listener imagine himself in heaven 
while he is writhing in agonies; imagine that he hears the songs 
of the blessed when his ears are tingling with the hideous curses of 
his maligners; imagine that he lies safely and warmly sheltered on 
Jesus’ breast, while the storm of men’s rage sweeps furiously over 
him, and all the powers of destruction are tearing him with all their 
might from his sweet resting-place. 

Yes, they are “mysteries of God.” No man ever produced any- 
thing like this; no man has ever risen to explain their innermost 
nature. — The sower casts his seed upon the ground; that much is 
plain fact. But that which follows is a mystery: the budding and 
sprouting, the growth of the blade, and the ear, and the grain in 
the ear. And yet, this mystery is overtopped by the work of spir- 
itual husbandry: Paul planting, Apollo watering, and God giving 
the increase. Who can understand these things? Not the bigoted, 
hardened, and blind world, but the simple, humble disciples who sit 
at Jesus’ feet; to them is the mystery revealed, while the rest have 
a film over their eyes and their ears are stopped to these things. They 
listen to them awhile, they are interested at a beautiful description, 
or a happy illustration, such as this parable of the sower presents. 
But when it is over, they go their way, never inquiring into the 
deeper meaning of things, never applying to themselves the truths 
they have heard. These latter are like the three first kinds of 
ground into which the seed of God is cast and which yield no fruits. 
These we shall consider for our warning. 

Vv. 5—7. This portion is explained by the Lord as follows, 
vv. 12—14. While these three fields differ in minor points, they agree 
in this, that they yield no final harvest. The causes are different, 
but the results are the same. The difference seems to lie in the 
hearts of men: some are hardened sinners, and yield to no impres- 
sion; some are superficial hearers: they yield to impression, but the 
impression is not lasting; some seem, at first, to promise a plentiful 
harvest, but they are careless during the time of growth. What is 
the cause of this difference? Is it of God? No. Of every heart the 
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Savior has said: “Out of the heart proceed,” ete. (Comp. Rom. 3, 22.) 
The difference, then, must be of man’s own making. But why does 
not God remove it? He does remove it, my friends. He has said 
that He will take away our stony hearts and give us hearts of flesh; 
He has promised us the grace of perseverance; we are confident that 
He which hath begun a good work in us will also perform it. And 
yet these differences exist. Yes, they exist in spite of God’s gracious 
will and in defiance of His most determined and persistent efforts. 
He does not cause them, but wrestles with them, in order to remove 
them. And herein lies the deep and solemn warning of this part of 
the parable to all hearers of the Word. We are here shown the 
awful mystery of wickedness in man’s heart, aided and abetted by 
three most powerful allies, the devil, man’s own flesh, and the world. 

For if we examine closely into each detail, we find these three 
enemies depicted as they are engaged upon their merciless task of 
destroying what God is building up. The trodden path, which re- 
ceives the seed, but does not permit it even to take root, represents 
hearers from whom the devil, that ravenous bird, steals the Word. 
Their heart has become Satan’s thoroughfare, over which he hauls 
his traffic: the lust of the eyes, the lust of the flesh, and the pride 
of life. They are so absolutely in his power, and yield so slavishly 
to his every beck and nod, that they have neither time nor inclination 
to even listen with deliberate attention to the Word of Christ, and 
to ponder its profound signification. Are there such people in Chris- 
tian congregations? Certainly, they are found where the seed is 
cast, 7. e., where the Word is being preached, and where else is that 
except where there are Christians? The devil has built his highway 
right through the churches of our Lord; he goes to church with those 
that are his, and he pays closer attention to the preacher’s remarks 
than these hardened listeners. He watches to devour the Word as 
soon as it reaches the ground, 2. e., as soon as it strikes the sinner’s 
heart. It cannot be denied that even the most hardened sinner is at 
times sensibly affected by a Bible passage which he hears quoted by 
some one, and of which he presently feels that it directly applies to 
him, or by a sermon, which seems to him to lay bare the entire hope- 
lessness of his innermost condition. He feels it, and struggles against 
it; by a mighty effort he frees himself from its grasp; the power of 
the Word had closed in upon Him, but he shook it off, it is gone, 
the birds are carrying off the seed. Heed, heed, my Christian friend, 
this warning! Believe me, you are not beyond this danger. Beware, 
lest the hell-birds steal the Word from you! Keep that which is 
given you to keep! 

The thin crust which readily receives the Word and exhibits a 
quick growth, which promises well, but soon decays, are superficial 
hearers, who in an hour of enthusiasm are prompted by their natural 
feelings to embrace the Gospel, but have not calculated beforehand 
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the inevitable consequences of such a step. Their trouble is chiefly 
with their own flesh, and that in two ways. First, their own flesh 
deceived them by an overgreat eagerness which lightly skipped over 
the great responsibilities which the Christian faith enjoins upon its 
followers. They saw only the glittering crown awaiting them, and 
forgot the cross which those who gain the crown must bear; they 
reached for the fragrant rose without thinking of the thorns; they 
gloried in the exalted beauty and loveliness of God as if they were 
that very minute transported to heaven amidst the jubilant songs 
of the blessed around the throne of the Lamb; but they forgot that 
the beauty of our King Jesus and of the King’s daughters, His 
churches, is in this world a hidden one; eye doth not perceive it, 
nor ear hear it. Therefore, when the first sweet delusion was rudely 
dissipated by those demands which consistent Christianity makes 
upon her followers, when the mortification of the flesh began, and 
sacrifices were asked, and the frowns and jeers and opposition of the 
great world began to be felt, that same flesh which was once so eager 
to profess Christ, withdrew with pouting lip and a sour face and 
acted as if it had been cruelly deceived. In reality the party had 
been told in advance that all these things must follow. For to be 
with Christ means to share the fate of Christ, not only in the 
glorious hereafter, but also in the painful and sorrowful present. 
It means to array against oneself all those enemies which have stood 
arrayed against the Lord. 

Are also these people found in our congregations? Certainly; 
they are wherever the sowing of the seed is going on. Many a young 
Christian gave promise of a great work which God would perform 
through him; many a person has joined the church and in the first 
zeal and eagerness of his new membership has run well. For a 
time he earnestly strove after the mark; he made sacrifices; he kept 
under his flesh; he professed Christ and was not dismayed when he 
found himself contradicted. But the trials of his faith multiplying, 
he gave way, he grew listless, indifferent, cold, dead; and it was seen 
that his faith was of feeble growth. Beneath a thin surface of good 
soil there was in him the still unbroken rock into which the root 
could not strike. And hence, when the hot days of trial came, his 
faith dried up as a plant withers in the burning heat because it has 
no moisture to sustain it. 

Again, I say: Heed, my friend, this parable of the Savior! 
You are not past this danger. To-day you are flourishing; will 
you have withered to-morrow or in a year from now? He that 
standeth, let him beware lest he fall! The spirit is willing, but 
the flesh is weak. 

And what does the thorny ground signify? Cares of this world, 
says the Savior, choke the faith of the Christian. Here, then, we 
finally meet the world in the Church, hindering God’s work. It 
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comes with its riches and honors, its greed and ambition, its toil 
and worry, its strife and envying. It is the big, bustling, boisterous, 
brawling world of business, of enterprise, of commerce, of politics, 
of schemes, and plots, and rivalry, of murdering and fighting, lying 
and cheating, and of a thousand engrossing and stupefying cares. 
Are the Christians entangled in these things? Do you doubt it? 
Why does James warn us to keep ourselves unspotted from the 
world? Why did the devil tempt even our Lord in the flesh by 
offering Him this whole world and the glories thereof? Alas! there 
is only too much of the spirit, and the tactics, and the practices, and 
the tricks, and ways, and principles, and maxims of the world found 
in the Church. Those who have eyes to see and are watching the 
signs of the times are complaining even this day of the Church’s 
becoming worldly. The young people are attracted by the gay pleas- 
ures of the world, and their superiors forbid them not; the old are 
weighed down with worldly cares in their homes and in their business; 
the affairs of the Church are often managed after the fashion of 
worldly institutions, on the exclusive basis of give and take, put 
and call, credit and debit. We are facing grave dangers from this 
quarter. The reason why the Lord’s work does not meet with better 
success also among us, why the wheels of congregational prosperity 
clog, why appeals to the love of the brethren and sisters do not meet 
with readier responses, is nothing else than the thorn-growth among 
us, which stifles and chokes the good wheat, and ultimately will 
suppress all life, unless the Lord gives us grace once more to remove 
these obstacles and pluck up the thorns in our own hearts, remove 
avarice, and pride, and the engrossing thoughts about our temporal 
affairs. The light and warmth of God’s Word cannot reach the good 
‘wheat while we do not like to see these thorns go. 

Heed the Savior’s words! The prophet of God has cursed the 
man who doeth the work of the Lord deceitfully, and our Redeemer 
has said: “Ye cannot serve two masters.” You cannot for any 
length of time grow thorns and wheat together. Soon it will be all 
thorns and no wheat. Beware; for it is written: Hebr. 6, 7. 8. 


2. 

“But, beloved,” so I must go on with the writer to the Hebrews, 
“we are persuaded better things of you, and things that accompany 
salvation, though we thus speak.” After the warning which we have 
heard and wish to heed, let us turn our attention to the comfort 
which this magnificent lesson offers. 

V. 8. This part the Lord explains as follows: v. 15. These 
words are, verily, uplifting, inspiring, and encouraging. After all 
that had been said, we might be tempted to despair. With so many 
drawbacks upon our work, with so many failures attending our best 
endeavors, it would be but human were we to say: It is in vain what- 
ever we do! And so it is, indeed: what we do is all worthless. But 
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as we heard before, this work is the Lord’s, who guides it through 
every kind of peril, and carries it through successfully against the 
most disheartening odds. There is always a holy seed remaining 
unto the Lord, though ten thousand be bending their knees unto 
Baal. Even from blighted and blasted fields the Lord garners His 
crop. “For as the rain cometh down,” ete., Is. 55, 9—11. This 
passage, together with the last part of our parable, has been verified 
in every age of the Church’s history. The Church, though often on 
the brink of utter ruin and overgrown with tares, has remained unto 
this day, and there is not a congregation so corrupted but has still 
some true believers in it, as long as the genuine seed is sown. We 
may not see them; but “the Lord knoweth them that are His.” We 
may run into the desert and claim with Elijah that we are alone 
left over, but the Lord will tell us that we are mistaken. No, it is 
not in vain that we preach and teach, go to church and sacrament, 
send our children to the parochial school, and establish Christian 
missions. We are sowing, another may reap. To us may belong the 
toil of dressing the fields, with the heat and burden of days of hard 
labor; another may come in at a later season, and reap the harvest 
which we shall not see, and the fields now so unpromising may re- 
sound with the glad songs of the reapers and the life and bustle of 
merry harvest time. Be it so; we shall every way rejoice, but that 
the Lord’s work is going on in season and out of season. “Thanks 
be to God,” we are bound to exclaim with Paul, “which giveth 
sg etc Cor, 15.257258. 

Note, however, that the good land is said to bear fruits in 
patience The growth is slow, but it is steady. Let us bide the time! 
Let us not despise our small successes, our feeble progress. The 
harvest will surely come. “Be patient, therefore, brethren,” etec., 
says St. James, ch. 5, 7. 8. And when the Lord comes, the little 
patch of good ground shall be found to have yielded such a plentiful 
crop that the loss of the harvest from the other three parts shall be 
fully compensated for. For the good ground shall be found to have 
borne a hundredfold. 

The Lord closed this parable with the words: “He that hath 
ears to hear, let him hear!” Yes, let us hear Him, now and ever- 
more! Amen. 


Sermon Outlines for Lenten Season. 


Te 
Joan 18, 1—11. 

The seven weeks previous to Easter comprise the Lenten season. 
During Lent we meditate and preach on the suffering and death of 
Christ. His Passion is recorded in the Gospels. This season we will 
consider Christ’s Passion according to the history of the same given 
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in the Gospel according to St. John, supplementing it from the other 
Gospels. St. John wrote his Gospel later than the other Evangelists. 
That accounts for its peculiar character. He supplements the other 
Gospels. Presupposing what preceded, he sets in by telling how Christ 
went forth with His disciples over the brook Cedron to His suffering 
in the garden of Gethsemane. 


THE STORY OF CHRIST’S SUFFERING IN GETHSEMANE. 


1. Christ's going to Gethsemane. 

2. Christ betrayed by Judas. 

3. Christ’s conversation with the band of men. 
4. Christ defended by Peter. 


1B 
Text: v. 1. “These words” refer to ch. 14—17, valedictory of 
Christ to His disciples and pontifical prayer. Christ begins His 
Passion with prayer. His disciples accompany Him to the scene of 
His suffering and witness it. The Lord was with His disciples in 
tribulation. He is with them in their trials and tribulations even 
to-day, Ps. 23, 4; Matt. 28, 20. Christ went over the brook Cedron, 
the dark brook, to His suffering. David fled over this brook; David’s 
Son, Jesus Christ, went voluntarily. He entered Gethsemane. Here 
His Passion began; here great drops of blood fall as sweat from His 
brow; here the first blood of redemption is shed; here our Substitute 
suffers. Compare Gethsemane and Eden. Two Adams. First brought 
sin and death; second atoned for sin and death, ete. Into this garden 
Christ went as was His custom, and was therefore easily found by 
Judas who betrayed Him. 
9 


Text: vv. 2.3. About six months before His death Christ came 
to Jerusalem and remained close by. During this time He often re- 
sorted to this garden with His disciples. Hence Judas “knew the 
place.” Still Jesus went there. Voluntary suffering. The time to 
conceal Himself was past. Judas came to the garden with a “band 
of men” (Gr. oxstoay — 600 men). Why so many? They wished to 
be sure to capture Christ. They brought lanterns and torches to 
search the garden, if need be. They bore weapons to suppress any 
possible revolt. Judas betrayed his Master with the sign of friend- 
ship, a kiss. Many follow in the footsteps of Judas by hypocritically 
pretending to be friends, while they are enemies of Christ and His 
disciples. 

8% 

Text: vv. 4-9. Christ knew what He had to encounter, and yet 
He went to the garden, because He wished to suffer voluntarily. 
Humanly speaking, Christ must yield to the “band of men.” But He 
had other means which, however, He did not use, Matt. 26, 53. — 
“Whom seek ye?” He knew whom they sought, but to have occasion 
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to command them to let His disciples alone, He puts the question. 
“Jesus of Nazareth.” His majesty forbids them simply to say, 
“You!” “I am He.” This word of power and majesty struck them 
to the ground. Behold the power of His word! It is sharper than 
no two-edged sword. — “Whom seek ye?’ He puts the same question 
a second time, no doubt in a milder tone, because they had experienced 
His omnipotence and their insignificance. Again they answer, though 
more timidly: “Jesus of Nazareth,” v. 8. Christ protects and keeps 
His disciples, John 17, 12; 10, 27. 28. He even to-day protects and 
keeps His disciples in all trials and tribulations. He needs no 
bodily protection from the hands of His disciples, as Peter thought. 


4, 

Text: vv. 10. 11. The sanguine Peter wishes to save his Lord 
from being captured, by drawing his sword. Peter smote the high 
priest’s servant when the band laid hands on Christ, Matt. 26, 50; 
Mark 14, 46. Why did Christ permit Peter to use his sword? To 
manifest His power to His enemies, by doing a miracle, and to teach 
His Church that He is not to be defended with earthly weapons. 
Peter was made bold to use his sword by what he had seen, that one 
word of Christ could strike all the enemies to the ground, and he 
thought Christ would use His power and finish the battle begun by 
Him in a minute’s time. Christ rebukes him, v. 11; Matt. 26, 52. 53. 
Christ would teach us that temporal weapons have no place in His 
kingdom. He has ample means to prevent His being captured. He 
must be apprehended, that the Scripture might be fulfilled. He 
willingly drinks the cup of suffering imposed on Him by the Father. 
Through cross to crown. 

Concluston.— Christ willingly went to the place of suffering. 
His suffering for our sins was so great that He sweat great drops of 
blood. He allowed Himself to be betrayed, and thereby atoned for 
our betrayals. He voluntarily allowed Himself to be taken a prisoner, 
although He could have destroyed all His enemies with one word, 
in order to deliver us from sin, death, and the power of the devil. 
He prayed for us that our faith might not cease. He as well as His 
kingdom are not built nor defended by earthly means or weapons, 
but by spiritual means and weapons. In short, He suffered all that 
is written concerning Him to deliver us from the curse of the Law, 
to save us from sin. — God grant that we ever learn this lesson better 
by considering the history of Christ’s Passion! K. G. M. 


Il. 
JoHn 18, 12—18. 
Christ went to Gethsemane of His own accord after He had 
instituted the Lord’s Supper, although He knew all that was to 
come to pass. (Here give a brief account of the history contained 
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in the foregoing sermon as introduction.) It was Christ’s will and 
desire to suffer, and therefore He allowed Himself to be apprehended 
and brought before Caiaphas, the high priest, by His enemies. 


THE APPREHENSION OF CHRIST AND PETER’S DENIAL. 


1. The apprehension of Christ. 
2. The denial of Peter. 


il, 

Text: vv. 12—14. The band composed of Jews and Gentiles 
bound Jesus. The Son of God is bound by man, the Holy and 
Righteous, by sinners and unrighteous. Jews and Gentiles are com- 
bined in their hatred against Christ, although they otherwise hate 
each other. Natural man hates Christ.— Man binds Him who came 
to liberate him from the bondage of sin. In order to deliver us 
from the bondage of Satan, Christ allows Himself to be bound as 
a malefactor. He suffered what we merited. (Hymn 76, 4. 5.) 

By Himself being bound, He has sanctified our bondage, suffer- 
ing, and persecution, which we suffer for His name’s sake. ‘Trials 
and tribulations in this world need not offend us, since we are freed 
from the bondage of sin and delivered from the power of death 
and the devil. 

From Gethsemane they brought Christ to Caiaphas, the high 
priest. This was the man who had given the people the counsel 
that it was expedient that one man should die for the people, v. 14. 
Cf. John 11, 49—51.— On the part of Caiaphas this counsel was a 
consequence of his hatred toward Jesus. In the hands of God, he 
must unknowingly and unwillingly publish the truth, that Christ 
should die for the sins of mankind. God can use godless persons 
to proclaim the truth, John 19, 19. 

Application. — Christ was bound for us, to deliver us from the 
bonds of sin, death, and the devil. Made free, we should not allow 
ourselves to be bound again by sinning. We should avoid all oppor- 
tunity for sinning. We should not expose ourselves to temptations 
in which we may fall and deny our Lord, as did Peter. 


23: 

Text: vv. 15—18. Fervent filial love prompted Peter to follow 
Jesus into the palace of the high priest in the time of greatest 
danger. Peter was in especially great danger because he had cut off 
the right ear of Malchus, the high priest’s servant, which was, no 
doubt, known to the servants in the palace. “Another disciple” also 
went into the palace. John, the writer of this Gospel, modestly thus 
designates himself. Cf. John 20, 2—4. 8; 21, 7. 21. 24. This disciple 
was known to the high priest and his servants. For this reason he, 
and by his mediation Peter, gained entrance to the palace where 
Jesus was judged. Taking him to be a disciple of Jesus, like John, 
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the damsel that kept the door, tempting and mocking him, said to 
Peter, “Art not thou,” ete.? Peter denied. Behold the contrast 
between his Master and Peter! Jesus: “I am He.” Peter: “I am 
not.” Christ confesses with three words in great danger. Peter 
denies with three words in small danger. In the garden Peter braved 
armed soldiers; here he denies before a damsel. No great tempta- 
tions are needed to bring one to fall. One can deny the Lord with 
one or two words, yea, even without words. — Because it was cold 
the servants had made a fire of coals. Peter also stood at the fire 
to warm himself. That was opportunity, the first step toward his 
denial. — Such dangerous places for Christians are the places where 
the children of this world seek their pleasures. Such coal-fires of 
this world are ballroom, theater, five- and ten-cent moving picture 
shows, penny arcades, worldly societies of all kind. Christians 
should shun such places, 2 Cor. 6, 14—18. Of the first Christians 
we read: 1 Pet. 4, 4. To-day it is often the reverse. Many stand 
at the coal-fires of the world and deny Jesus even before they are 
aware of it. 


Application. — Christ delivered us from the bondage of sin by . 


being bound for us, therefore we should not become servants of sin 
by walking with the world in its sinful and questionable pleasures, 
and thereby deny the Lord. We should avoid all opportunity for 
sin, lest we fall. Christians should only go where Christ can and 
will accompany them. They should never deny their Savior, who 
made them free from sin, neither by word nor deed. They should 
always confess Him by word and deed, before friend and foe, until 
their blessed end, Matt. 10, 32. 33; Luke 11, 23. Let us be faithful 
unto the end! Rev. 2, 10. k. G. M. 


Lenten Prayer. 


O blessed Jesus, who didst submit unto death and descend into 
the dark mansions of the dead for our sake, praise be to Thy name 
for these demonstrations of Thy love! O make us the happy partakers 
of all the fruits of Thy meritorious sufferings, Thy death, and Thy 
burial! Ever praised be Thy name for the grace which Thou hast 
bestowed upon us in the consideration of Thy manifold sufferings, 
from Thy internal agony in the garden at the Mount of Olives to 
Thy descent into the silent chambers of the grave. Set Thy seal to 
all the good thoughts which these considerations have stirred in our 
hearts; and may we in life and death, in the hours of suffering and 
intervals of joy, from Thy passion derive health, strength, comfort, 
and blessing! Grant this for the sake of Thine everlasting love to 
mankind! Amen. 


